remains open and humming with business; troops are moved to Alghanistan, the grave of
Fripires (even capitalist ones); and Ashral sits waiting for its death. ClA informants quietly
consider the residents of Ashraf ‘toast’, because both State Department and ‘the Company’
have been infiltrated and lobhied by agents of the Mullahs in Tehran, “Our government is in
the hands of the enemy”, one ‘consultant’ tells me privately. Still, the agency hopes to keep
the contacts with the PMOI network inside Iran open and operating, In order to bring out
nuclear intelligence lung after US and imternational indifference allow Ashraf to perish,
Amnesty International lists the residents of Ashraf City on their ‘endangered species’ list of
civilians in Iray; the Black Caucus of the US House of Representatives propose a bill to de-
proscribe the PMOI, but nothing happens. As US presidential elections approach,
Republican politicians scent blood in the water with respeet to Obama's record on foreign
policy and defense of [srael--a sore spot and no longer a winning campaign [ssue after the
successlul assassination of Osama bin Laden. They join the retired Generals in speaking on
behall of Ashrat, but the State Department won't budge and Obama and Clinton - Hillary
this time - won't act, Iran teases, Obama appeases. Ashraf is besieged, denied heating oil,
foud, medicine and all vutside contact; then attacks ensue, and many die. All the families
and Human Rights agencies waitin Increasing dismay for the next slaughter In the desert..

Mrs. M. despairs of the situation and not withoul reason. Her apartment mate, Mrs.
K, iz alsp a surviver who has a story to tell, but today a third woman - recently surfaced in
France while under a death sentence in Iran - [s present. She is Mahin Sareml, recently
escaped from the notorious Evin prison in Tehran where she was incarcerated for activism
on behalf of a democratic Iran. She is the widow of world-famous political prisoner All
Saremi, who suffered 24 years of prison under both the Shah and the mullahs, only to be
executed suddenly at the age of 63 on the 28" of December 2010. He was a beloved, gentle
man, a scholar of Human Rights abuses perpetrated by the government in Tehran in 1988
when 30,000 political prisoners were executed (is this Mousavi's pogrom of
10,000/ manth?),

Clearly, remembering and caring are offenses punishable by death under Iran's smug
theocracy.

Muhio, All's wile, [s a seasoned veteran prisoner herselt. She was tortured and
placed in solitary confinement in 1983, 2005 and Z007, only to be arrested once more in
lanuary 2011 as she stood outside protesting her husband's sudden execution. With the
help of the political underground that thrives throughout Iran, she was smuggled out of the
country and kindly consented to be interviewed when she reappeared in Paris and Auvers-
sur-Oise, the headquarters of the NCRI, in June 2011. This is her story; her words appear in
italics, the interviewer's comments are In regular font in this interview,

"We saw justice in them."”

"My husband was imprisaned by the Shah. He was the only breadwinner for our family, yet we
were proud that, like all carfng Iranians, he took to the street to pratest the brutal reign of
Shuh Fahlavi. In fact, we ol protested together like most families. In the early protests, it was
afmast u festive atmosphere, fike a great family picnic or nelghborfiood gathering, but then
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came our Bloody Sunday (Dock Frdoy, Septeatber 197277). 1 ean still remember my horror as
my two youngest children and All came home covered in blood and shuddering. “They're
kg s all,” Al told me.”

Twas 24 in 1974 when Al was imprisoned, | had 4 children, ranging from ages 2 to 10, and |
was all alene to pravide for them as well as use any extra money to secure small benefits for
Al in prison. I hod no education, and no profession. [ cannot describe how hopeless 1 felt. Yet,
during all these hardships, Ali was my strenagth and he encouraged me. We were proud of Al
ay a family; we felt no shame, We were not angry at God: in fact, it was a time when | Jelt as
though I ecume closer to God. | doubled the amount of time | fasted and prayed. My prayers
wiere not just for Alj, but for all prisoners everywhere, and the people of Iran, who themselves
were prisaners of a terrible government.”

“Eventually,  became proficient {n dressmaoking, earning whatever maney | could. As always,
Al encouraged me not to spend money on him or legal proceedings to free him, but to save it
all for educating aur children. | am proud to say all 4 af my children graduated fram
university and they did it @l on what this woman (she says, with a gesture to her heart) was
wble to provide for them all by herself”

I 'asked Mahin whether or not women had experienced the Shah's reign as a time of
particular oppression of women,

"Ne, " she said, "we did ot foin the protests as women, per se, but rather for our country, We
ure lrantans, We love our country and only wanted to see an end to the continuous violence
we haid all been experiencing. Women were as eager as anyone for the revalution that came in
1979 but, toour cruel surprise, the mutlahs’ revolution only took women bockwards, We anly
wanted better lives fur vur children and vur fumilies in o free soclety; this, however, was a
desire tno dangerous for the mullahs' perverted version of Islam to beor.”

Inevitably, Mahin and Ali's passion for a democratic Iran led them to be convicted as
enemies of Islam and the revolution, just as they had been Judged enemies of the Shah. This
5 an irony shared by many current pulitical prisoners in Iran over the past 32 yvears, even
up te today. As a way ol lighting back, the Saremi family became supporters of the PMOI, or
Mek - the Mujahedin e Kaly - Inng before the world knew the word "mujahedin® as
enemies of the Suviet Union in Afghanistan or perpetrators of terrorism around the world,
The protessors, scholars, doctors and engineers of Iran, as well as people from every
pravince and profession, proudly name themselves as mujahedin, people strugpling fiercely
to liberate their country from a revolution gone astray. How ironic that the name of
progressive, democratic Muslims has been usurped by the exact opposite meaning,

Iasked Mahin about what drew her Lo the MeK when she and her family had already
suffered so much while protesting against the Shah, “Why the mujahedin?" | asked her, Did
they uppeal to her 43 women's liberators or for some other reason? | asked her why she
wore a headscarf, knowing that such practices had been pedaled in the West as a sure siEn
of women'’s oppression. She smiled as she replied, but also showed some consternation at
the guestions.
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"Headscarf? That is no issue. As a Muslim woman, [ want to worship God according to my own
fraditiun, sa | choase to wedr @ head covering. Just like you choose (she gestured to the
Christian cross hanging around my neck). [ want to pructice my tradition as a woman of
faith, but na ane tells me to do this. This is what [ choose,”

‘Wedid not come to the MeK ns women, looking for salvation for women. We came to them
out of our passion for freedam. We came to them us lranians who love thelr country. We saw
Justice in them, the justive the revolution had sought, but then had hijacked, It was in them,
and not just in their woerds. We sow in their deeds, their teachings, their example, their
prisoners, all the gifts that the false revolution had withheld from us. The PMO! are the only
realistic hope for my peaple’s freedom. | truly believe this in my heart”

Al talk of the transition from Shah to Avatollah, Mrs. M burst into the conversation with a
fury of outrage. She had a history to narrate, too, of how cruel the deception had been, She
shook with anger as she told us:

"My dear son had been executed by the Shah, and everyone knew af i, and what had
huppened. Soonufter the Revalution, men came to take me to meet Khomeni. "We are glving
yau g gift tonight,” they told me us we went along, “This is because of the loss of your son!”
they affered, as though they had o special treat in store for me from the new leader, They toak
me to @ place where [ saw two uniformed soldiers of the Shah, handeuffed together, hleeding
and hattered from beatings. They executed them right there befare my eves! No trial, no
proceedings, no appeals! And this they presented to me as a particular delight, as though that
wus what my son hud died for! It was then ! could see where the so-called "revolution” was
going--it was ta be no better than what the Shah had done, and now we know it even becume
mueh worsa,”

Knowing that Mahin had spent long years in fran’s equivalent of the Bastille, Evin prison, in
Tehran, | asked her if there were any stories from her days in prison that she warnted to
share putside lran

"Stories!” she exploded with (ndignutivn, “These ore not storles; these are our reality! I was at
wne time with seventy young women, all prisoners, in a ten-foot by ten-foot cell, Each da 1,
some were taken out and tortured, and we could hear the screams and never knew when they
would become our screams. Une time, trying to break me, the guards took me to see a
cellmate lving on the hed of torture, hanging from the ceiling by her legs, hemorrhuging blood
down her body su that she drank it as she hung. Eventually, of course, she died.”

“But even this only made me more dedicated to the cause of the PMOL Even after All's death,
which only huppened because he and | went to visit aur son - ¢ member of the MeK - residing
in Camp Ashrafin Irug..”

| asked Mihin if she had a message for the women of the world outside Iran, especially after
the bloody repression of dissent and protest after the fraudulent elections of 20049, when
the hopeful youngsters of the Green Party. along with the ‘Angel of Tehran', Neda Agha-
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soltand, were shot down in the street before the eyves of the world on social media sites, She
did indeed have a messape:

“Tell them! " she begged, “tell them they are killing our children! Our sons, our deughters are
being run aver with tanks in the streets, they are being disappeared for no reason! People
must know how we suffer! While Ashrafis at risk and the MeK is on the terrorist list, without
couse, this endangers people inside [ran, as well uy those in Ashraf City. The Iranian people
long to be free and to change their situation. Ashraf (s their beacon of hope, their city of
Jreedom! This is all so unfair! People should know: our children are dying and no one will help
LS.

1n the 2009 elections, we heard many promises to women as a group, which shows how
sensitive the issue of women'’s right is. Our girls who hoped for change began to wear green
caps and bandannas, the sign of the Green Reform party {the mullohs’ su pporters ware red).
But after the elections, the soldiers, police and thugs began to beat any girt who was wearing
green, just for weoring a simple color that spoke of hope! They would drag them down the
street for all to see, until their clothes were torn away, and they were expased, There was
crushing disappointment for all who had hoped that change could take place. There is seill
hope, of course, but notin reform. The mullahs will never permit it; our young ones know that
MW,

"What is happening in Ashraf (the siege, deadly attacks, mortar shellings, and threats of
extradition) is so unfair, and it wounds the whole af fran. It is the minfons of Tehran wha plot
and carry out these assaults, taking o city that was built, brick b Wy birick, by Iranfans longing
for freedom. [t isnot fair! The world must do something to account for the blood af our
young!”

"The world needs to know what is happening inside Iran, and understand the role our
Muwahedin play for @ whole people’s enduring hope and daily resistance. | speak to vou now,
not as o woman, but os o human being! Freedom is the basis and realization afall fhuman
dignity. We must have that first, then all efse will follow.  Yes, the women in all the
neighborhoods of fran resist, but Ashraf keeps the light of freedom alive for them in the dark
that is their daily life.

You must tell them! Please, save Ashraf? Save our children and our hope!”

And we are telling you, in Mahin's words, now.
We hope you can hear us; we hope you will act.

The Survivor's Tale

Around the world, the stories people tell - whether of their own lives or the distant past --
SEET 0 operate on one of two patterns. The first kind of story is that of adventure, where
the young person sets out to find sumething that has been lost, to search for meaning and
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help, and a sense of themselves. Often, the adventurer finds magical help in the form of
friendly animals, magical beings, or an ancient object which guides them, Eventually, they
slay the dragon, marry the princess, change soclal status, and become the next leader.
Naturally, women's storles from the past will vary because in centuries gone by, the only
roles that wamen played were related to their roles as wife and mother, So a woman has
heradventures in the home of her new hushand and lives in 2n uncertain limbo until she
hizs given birth to a male heir. Many things can go wrong In the stories of adventurers, but
the whule form of "quest” is essential, say psychologists and folklorists, to a voung person's
ability to move inte adulthood and find their own place in society.

The second kiml of story features a hero who is alse a victim, If adventurers seek solutions,
or that which was lost, victims seek to rectify the villainy that was done to them, their
family members; or their community. Victim heroes are driven out violently of their home
setting, and not willingly, Part of thelr guest is that of the eternal return: someho w, they
seek to right the wrong that was done, thereby healing their own brokenness, their poal is
te return 1o normaley.

The storles told here bear eerie similarities t each other because they are all stories of the
same type lollowing the paitern of the victim hero who must struggle against evil, and
thase heroes prevail precisely in correlation to the number of helpers and support that
they are able to craft together to meet the challenge of overcoming evil. The stories told by
vur informants consist primarily of the victim hero pattern - but these staries, in our case,
shuuld more properly be called "Survivor Tales”,

The Survivor Tale is the victim hero’s narrative told after the initial villainy has taken place,
In the case of the women and men of the Mel, the villainy that overtook their normal lives
was nol some personal brush with crime but a national theft of a political provess that
vearned for change. Almost all of our survivors were taken unaware by the explosion of
violence that was imposed by Khomeinl's regime as it usurped the powers of the Shah.
People in Iran had been unfamiliar with Khomeini's wrilings: their protests against the
Shah had made use of religious symbolism and cultural practice, but it was not essentially a
revalt that wanted to form an Islamic state of the sort we currently have in Tehran. The
almost unthinkable discovery that Khumeinl's army would turn devastating weapons on
their own citizens engaged in peaceful political protest was a shack to most of the citizens
in Iran. It was at this time that our survivors made the decision that they would give
themselves wholly, body and soul, to the struggle 1o undo the great evil that had befallen
[ran during the time after the Shah's ousting. Like any folktale hero, the ¥ were driven out ol
thelr comfortable lives, and tossed into a world of extrava gant terror, personal injury, and
the strong possibility of loss and hope and meaning in the midst of their new weorkd.

The stories here are not just valuable to human rights tribunals or political partisans. They
are meaningful for us all because they show us what happens when women are called upon
to move into wholly unfamiliar roles as leaders, soldiers, and activists: In the scheme of
community survival, the experiences of the women of the MeK allow us all to be in
sulidarity with these women who have endured so much. Our public acknowledgement by
hearing their stories of the evils done to them and their peuple is essential both to their
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liealing and ours. By collecting some of their stories and bringing them to the west, people
everywhere can solidify their commitment to justice worldwide for both genders, for
Muslims and secularists, and everyone in between, These stories can tell us something
about what we might find in vurselves to keep us going in similar circumstances and our
commitment (o keeping these stories alive is our gift as humans to the future of the lranian
people and all who struggle for political change and justice.

THE MOTHER OF INSPIRATION
Maryam Rajavi and the Theological Reimagination of Islam

Preface to

Marvam Rajavi's lranian Wamen dgainst Fundamentalism
English Edition,

by

Carole R, Fonlaine

Inside the pages of this boal,, you will find the latest political and theological reflections on
Fundamentalist Islam in [ran by a very remarkable woman, Maryam Rajavi, the President-Elect of
the National Council of Resistance of lran. Although Mme: Rajavi is known to few people in the
West, 25 a leader of the Resistance against the tyrannical rule of the Mullahs on [ranian soil (2
stourge which has been making the lives of the Iranian populace miserable since the revolution in
1879). she has had 4 ¢career uf resistance spanning decades. In her time, she has had her picture un
astamp, becn rated as one of the 50 most powerful women in the world, and recelved accolades
from many polides! bodies for her fierce defense of women and minorities inside lran. Her face is
everywhere around the world: she can be seen an YouTube in her many appeatances at the
European Union Parliament, at the Vatican, and in orther venues where countries which are
invested in Human Rights invite her to speak. Yet, she is not welcome in the United States, Canada
or her home country of Iran, although in the latter she is hoth beloved by the people and vilified hy

the clerical leadership at every turn, She has been the target of assassination attempts, imprisoned
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tor her beliefs and work, been the victim of scurrilous lies and demeaning personal portraits
duthorized by the Mullahs, and as a part of a gestore to so-called reformers in Iran, she and her
supporters were - and continue to be - branded asterrorists by the Clinton Administration of the
United States in 1997, with members of the European Union following suit to curry favoer in

exchange lur access to [ranian oll resources.

Why all the fuss?, une might ask, if this leader is; as the Mullahs maiotain, only @ mere
woman who cannot possibly bave anythiog intelligent, relevant, or effective to say in politdcal,
theological or intellectual matters, The Mullahs’ hysterical response to Rajavi is telling, since their
official position is that no female is capable of speaking to political, soclal or cultural goals of Islam.
They ignare her critiques of the Human Rights abuses and denigration of Islam by thelr ruling
dictatorship, while-simultaneously maintalning that she is both extremely dangerous ond too trivial
to nierit notice. Given their atbempts to silence this courageous worman, it is clear that her words do
indeed speakl divectly into the heart af the current palitical tragedy which contlnues to repeat itself
over and aver again in lranand the countries into which Iran attempts to project its political and
idenlogical influence. For this reason it no other, It behooves those in the Waest who are concerned
both about the rise of & fanatical Islam which underwrites terrorism around the world, as well as
thuse who are concerned about Human Rights — especially those for women, children, and
minoritics - to become acquaiited with Maryam Rajavi's thoughts on the experience of living under

extremial clerical rule,

Born in Tehran, in 1953, Rajavi's story began much like that of many other girls of the
periad. She was educated by a family wha believed in the educanon of girls and attended Sharif
University of Technology where she earned her degreé in metallurgical engineering. Like many
other young people attending university, she was horrified by the abuses of everyday people which

took place under the regime of Shah Reza Pahlevi. She looked at political theories, and jeined
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discuszion groups while at school during this pericd, little knowing the cruel cost that would he
exacted trom herand others for this relatively innocent act of considering how democratic change
might come about for her country. Modest to a fault, Rajavi maintains that her experience is no
different from that of hundreds of thousands of others in her beloved country: her family suffered
Ltoerture and execution under Lhe Shah, and this continued under the new dictatorship instituted by
the Avatollah Khomeini in 1979. By this time, however, she had made her choice 1o fight against
oppressien - especially after the Mullahs" execotion of her pregnant sister Massoumeh - by aligning
herself with the political party that would later become known as the Mujahedin e-Khalg [MEK),
unaer the inspirational leadership of a young law smdent; Massoud Rajavi, wha would later become
Ber husband and colleague in leadership of the remnarit of this group. Today, she is still the able
leader of this group and its political wing, the Natlonal Council of Resistance of lran, though the
tormer is currently held captive in lrag as Protected Persons under the Fourth Geneva Convention,
and the fatter is headquartered in France from where it works tirelessly to defend the rights of
these dissidents and to bring about regime change within their cou ntry of origin. Along the way,
she has served in military units of the National Liberation Army of the MEK, worked as a political
leader and vrganizer, and as a self-taught stiudent of Islam, she began to put forth a well-reasoned
and experlentially-based understanding of what a progressive, democratic Islam might look like for

her country

Origimally, the MEK under the leadership of Massoud Rajavi and others was, a5 one lranian-
American observer described it “just snother opposition group to the Shah—nothing special”) The
"nuthing speclal” aspect of this political party, according to the obeerver, was that like many others
of the time, It was composed of voung people who were Influenced by the academic trend of Marxist
social analysis; and whao objected to the atrocities and policies of Shah Pahlevi, 3 regime which was

heavily underwritten by the United States and enforced by covert operatives of the Cl1A, The

- Personal communication, name wichheld, Talk at Eckerd College, St. Petersburg, Florida, February, 2009,
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leaders were mostly young men, the rhetoric drawn from popular secular liberation movements
favoring soclalist methodoelogy, and the goal was clear: get rid of the Shah, and begin the work of
state building which had been so brumlly cut off by Western interference under the British earlier
in the 20th century. These beginnings of unrest and sometimes violent action taken against the
Shah's government {though not by members of the MEK] |, cambined with the reliance on Marxist
theory, frightened the West during this period of the late Cold War, when it had not vet come to
terms with its own meddling in countries which had been exploited by colonial powers. The Soviet
government during this time had been quick to take advantage of natlonalist movements in the
Mideast which sought to turn out exploitative Western forces pillaghng their ands of resources.
Such trade agreements for Western development toal the form of unfalr market prices which
benefited only the rich in the country and the sprawling corporstions that made their living from
the development of energy sources. Navurally, this outreach by Commiunism to those countries in
the Mideast considered essential for Western energy resources did not go unopposed, and the
United States and others in the West made a point of supporting dictatorships which were friendly

to the West, especially in the face of Marxist challenges by people in the region,

OF course, this reliance on Marxist theory was everywhere a feature of most academic
educition and social analysis during the period of the 60s, giving rise in the United States, parts of
Europe ond Central America to reform movements, sume of which advocated violence against the
governmenl. Repression of these groups was considerad 3 matter of national security, so that when
the inner cities of the Tinited States erupted in minority violence in the 19505, it only proved what a
menace all forms of local reform might be to ruling establishments everywhere, These beginnings
of a Marxist-inspired social critique of dictatorships and abuse of power in the Mideast would later
refurn to haunt the MEK, as it would be wrongly [abeled as "communist” and a threat to the West,

even after the Soviet union had long since perished. This label is still hrandished by hath the
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Mullzhs of Iran and the US State Department, along with other characterizations equally as scary: In

their eyes, the MEK has become over the vears, not just Marxdst, but also Lesbian and Terrorist.

While many opposition movements fought together to rid lran of the Shah in 1974, this
alliance of disparare groups did not [ast long once the oppoartunist Khomeini usurped power and
hijacked 4 truly democratic and widespread opposition to the dictatorship of Pahlevi. Almost
immediately, Khomeini began to systematically eliminate his political rivals, including the MEK.
Instituting a dogmatic assertion that only clerical leadership could set the policies, laws, and shape
of the new government, the se-called "veleyot-g fagih”, or principie of “supreme clerical rule”,
Khomeinl enmvhraced the most narrow, bigoted and Fanatical view of Shiite [slam as a way of
undergirding his own stranglehold on Iranian society. [Uis no wonder that the writings of Khomelni
had always appeared in Arabic or Turkish, rather than Farsi; the pesple of lran, largely unfamiliar
with his wark and values, would have rejected his plans for thelr country out of hand, Instead, he
was able, through the use uf brutality and widespriead violence, to hijack a revolution which had
begun in such hope and general conperation. When the MEK refused to assent to velgyat-e fogit in
b, its members were declared to be public enemies: The group at large which had won many
political seats in recent elections was outlawed, and leaders were assassinated wherever they could
be found, Once Massoud Rajavi’s name had been struck from the list of candidates running for
office, a program of systematic elimination of all MEK members and values began, with outrageous
loss ol lile 2nd to the dismay of the general populace. Surviving members fled to [rag, where they

were accepted by Saddam Hussein, no fan of the Mullahs, and a very good friend of the United

States at that me?

Members of the MEK who had fed the pogrom against them founded bases along the Irag -

Iran border, where they continued ro strategize and train ln order to aid internal movements inside

* bee, for example, extant photographs on the Internet of later Secretary of Defonse Donald Rumsfeld sh aking
hands jovially with Saddam Hussein, in celebration of alliance and lucrative weapons sales.
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fran which still worked in secret to overthrow the theocpatic dictatorship. Supplied with weapons
from supporters around the world, they made themselves ready both as a paramilitary group and
a4 4 strategle planning body that could, in the aftermath of an overthrow of Khomeini and his allies,
help to institute a provisional government as lran recrganized itself for free elections with

unlversal suffrage for women and minorities under a new democratic leadership.

Remaining neutral when the Iran<Irag war broke out in the 14980z, the members of the MEK
found themselves poised between two leaders, each determined Lo exterminate the other, In
solidarity with the Iranian people, they retained neutrality and retused to-aid Hussein in his
invasion of Iran. Yet, they could not easily join with the people of Iran as they fought, because that
meant, i no small measure, defending the sources of power of the Mullahs they were determined
to.oust. However, when Saddam Husseln did cross the border and began taking the fight into Iran,
the MEK mobilized and joined their Iranian compatriots in fighting against Hussein's invasion,
They found themselves at this time being made the taeget of hostilities on both sides: as they
crussed the border with their military units, they found themselves being shot at by Hussein's
advancing troops, while at the same time from the rear, the Mullahs' battalions joined in,
cansidering it more important to pick off the MEK than to fight the foreign invader.? Only after the
armustice between Iran and Traq was signed did the MEK enter the fight against the Mullahs in
earnest, thinking that the military had been weakened enough ot this point that their engagement
with Iranian forces might constitute the Hpping point which would help remove Khomeind from
power. Bloodshed took place at this point in the conflict between the MEK and lranian forces, but
civilians were never targeted by the paramilitary group. Still, in the Mullahs' tale of the events of
this time, not enly did they brilliantly defeat the MEK, butany civilian violence that took place was
the result of atrecities committed by these organized dissidents. Interviews with families living in

the cities and towns where civilisn violence took place, however, tell a different story, Testimony

I Harsanal Interview, MoK membar, peine withheld, 20006, Awvers sur Oise, France.
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given in the courts of the United Kingdom in 2006 when parlismentarians sought o remove the
MEK and the NCRI from the list of rerrorist organizations where it had been placed by the United
States, made clear that ".. The MEK had never used violence except in self-defense or in the defense
of life" 4 Reviewing all of the evidence, the British courts in 2008 reversed the decision to consider
the MEK terrorists, noting that its designation as such was “pernicious”, and an Bpregious
appeasement of [ranian agents seeking to discradit their most serious opposition. To date, no
credible proof has ever been presented that any member of the MEK has ever engaged in terrorist
activities or targeted civilians; during an Investigation of the group during the second Gulf War, the
United States Pentagon undertook an exhaustive investigation of the each member of the dissident
group in fragi bases which had been disarmed by the United Skstes entering troops. They found that

nol ene person could be charged with any form of errorist activities.

Still, at this time the charge remains before the US State Department, although federal
courts have directed the State Department to delist the MEK from its list of Proscribed Terrorist
Urgamzations, The Mullahs’ agents have successfully inflluenced the American gavernment to such
a degree that despite many dppeals 1o overturn this designation as terrorists, the label still stands.
Bath the United States Army and the United Nations declared the dissidents in Camp Ashrafin Irag
to be Protected Persons under the Fourth Geneva Convention, and certainly no terrorists but rather
refugees who must not be extradited to Iran, As thils preface Is being written in 2012, the peaple of
Ashraf, a city built from the sand up to make the desert bloom with 2 Democratic Istam, a group
beluved by sheiks and Human Rights groups alike in the Diyals province of Irag, remains at dire risk
uf extradition, torture, and murder. US generals, US congressional leaders, political fisures, Human
Rights activists; religious groups, members of the European Union, and democratic groups arcund
the world are striving (o vbtain visas so that third-party countries can offer asylum to this long-

suffering resistance group. However, the State Department continues intransigent, in collusion with

* Baron Corbeqt of Castle Vale??
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the Iranian-influenced lragi government, and refuses to remove the label terrorist. which s the sale
barrier to obtaining visas for the members of the MEK. Federal courts in the Unlted States have
directed the Department to comply with its ruling that the MEK must he delisted by October of
2012, The fate of this group remains open, as the Department gestures towards vague issues of
“nativnal security issues”, Willing to offer more gestures af appeasement to lran in the vain hope of
deterring the development of nuclear weapans, the US government seems fated to &l for the
patent lies of the Iranian government on this deadly and looming issue. Meanwhile, the Mullahs
maxe the claim that the MEK is responsible for the assassination of its nuclear scientists and the
develapment of the so-called "stuxnet” virus which disabled lranian centrifuges needed far
developing plutonium for weapons, Always in search of scapegoats, the Multahs find the MEK an
excellent target, justas they biame the modest display of women's breasts to be the cause of
earthqualkes in Iran and around the world, Even though an irelevant and ineffective group, which
5 the otficial pusition of Iran, the MEK still figures as the bogevman wha miay be pulled aut of the
closet as the perpetrator of every evil which the dictaturs find obstructin g their path to a global
lslamic government ruled, of course, by them. Meanwhile, in Syria, Lebanon, Palestine, Bahrain and
throughuut the region, the Iranian dictators relentlessly work Lo stir up ethnic and religious strifein
order o stymie the democratic goals of the Arab Spring, and make impossihle any settlement

between Israel and Palestine,
The Beginning of Something Special

What is it, we may ask, about Rajuvi, her leadership and the MEK which so obsesses the
Mullahs =nd inspires democratic women around the warld? ARter the devastating loss of so many
leaders of the MEK while in Iran, and later through assassinations, how did this proup which began
as "nothing special” freely re-imagine itselfand rise from the Names of disaster like a phoenix? The

answer here is simple, and attends te many of the points Rajavi makes in her writings below: when



male leaders had heen decimated, the remainder of the MEK made the deliberate decision to place
the rights and leadership of franian women at the center of all of their processes, programs, and

plans Tora future Iran,

Taking seriousty the nature of the Prophet Mohammed’s message in the Quran, as wall as
the historically documented roles of women in both the spread and maintenance of early fslam, the
Rajavis took their cue from a progressive and thoughtful Interpretation of the liberating message of
the Quran. They noted that the Quran speaks lrequently of the restriction on any compulsion of
peaple in matters of faith and conscience. They read in the Prophet's message how often men and
wiimen, as equal partners, are called out as moral agents qualified to choose their own fates,
Studying the misogynistic and primitive interpretations of the Quran put forth by Khomeini and
orherimams now in power, they realized that interpretations were being made based on oral
traditions which almaost never had the strong support of mare mainstream interpretatinng which
did require reputable documentation (the so-called strong and moderate hadith vs. weak hadith, or
oral stories of the Prophet's explanations and actions, which were collected from the time of his
death onward, and fixed in writing by the time of the 12th century of the Commuon Era), All this
caused them ta return to study of Islam as a revolutionary and liberating resource for political and
suctal change, a sumewhat surprising move given that their daily experience of their fith as
promulgated by the Mullahs was a repressive and cograded ser of restrictions thal ouly incrdsied

the misery ol the people of [ran,

Likewise, Shiite Islam offered them a great treasury of resources, since women's leadership
in Shia had become impartant after the death of the Prophet. 1n Shia lslam, women's inberitance is

vatlued and traditionally matntained as a sacred duly; women wers instrumental in the conversion
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ol early figures to Islam.® Indeed, the Arst Mystic of Islam was 2 woman from Basra, Rabi'a, the
famous theclogian and holy woman. Rahi‘a, born to-a poor family with many children (her name in
Arable means "four”), her deep faith and penetrating understanding of the nature of Allah was so
ammazing to her master that he felt forced to grant her freedony. At that point she became legendary
to her community, often performing the same kinds of symbolic actions, prophetic in nature, which
are associated with Hebrew and Christian prophets, One of her greatest moments was when she
appeared in the city marketplace holding a flaming torch in ane hand and a pitcher of water in the
other. she was asked what she was doing and the meaning of the flame and the water. She replied
that she was running into heaven to set it allame. and descending into hell to quench the firés This
understanding of Allah's universal compassion was at the heart of her messape, and miraculously
nas endured among the mothers, sisters, and women religious of lslam. No wonder the women of

fran were outraged by Khomein: and his colleagues’ deformation af their Muslim heritage!

The women of the MEK rose to the challenge of freely relearning their sense of self after
years of hearing womankind denigrated by the ruling theocracy. Rajavi has written and spoken
previously of the long process of recovering the knowledge of how to be a full person atter the
relentless program of prapaganda aimed at women which was intended to make them passive,
fearful, and disbelieving of their own moral agency. Though such mental chanpes were difficult to
implgément at first, the women of the MEK had been surrounded by o et sullering and torture
Inflicted on thelr mothers, sisters; daughters, and friends, that they were willing to undertake the
difficult rask of acquiring the habit of freedom, self-determination, snd the skills of leade rahip. This
is why Maryam Hajavi speaks of Ashraf below as a "hrilliant example": it is also why the extradition

anel execution of these courageous women and men is a source of deep concern for people around

* Avatallah Akbar Ganji; research on women in early Shiite Islam presented ata sympasim in Auvers sur
Chise, Frange, aoof.

" Schimmel, Annemarie. 178, Mystical Dirtensions of Islam. Chapel Hill: University of North Carolina
Press.
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the world. Like the enslaved Israelites of the Bible who had once been slaves under a cruel leader,
those wandering in the Iragi wasteland found their moral courage and rekindled their hope for a

humane future there in the desert out of which Ashraf bloomed, Maryam, whose name is another
form of “Miriam/Mary' of the Hible, sings a song of freedam for her peaple whenever she appears

publically, just as Miriam, the slster of Moses the Liberator, did so long ago,

For reasans such as these, the Mullahs bave attempted to minimize her Insplratianal
leaduership, as well as that of her hushand, as some sort of ‘cult of personality’, along the lines of the
official delfication of Commaunist leaders like Stalin or Kim Jong 1L In fact, this is the case of the "pot
calling the kettle black”, for the cult of the Avatollah Khomeinl In Iran i the real oftender here: his
stern photographs still appear everywhere overlocking the atrocities heing visited upon the people
under his approving gaze. No one who understands the ditficult path that women leaders and
scholars hiave taken in an Islam interpreted through patriarchal and tribal misogymistic attitudes
can fail to understand the honor and unigue position which Maryam Rajavi and other women of her
ik hold for their followers. Because women have been traditionally excluded Mrom education —
especially theological education, translation and interpretation af the Quran - feminist leaders,
writers and scholars like Rajavi are both scarce and beloved. They are subjected to every kind of
calumny, and face incredible backlnsh as they make their way in the modern world. That women
and men gladly visk themselves to protect these Muthiers ul Islam dedicated to a peaceful future for
aur planet ought to occasion no surprise w informed onlookers. Activist and woman leader Subad
labi Masri of Palestine, an area increasingly subject to lranian interference to thwart peECe
processes, sums up the crcumstances [or Muslim women well:

The way must of the warld's women dre rpised is to think they are aot equals to men

i therefore unodle th make any of the changes they would like to incorparale ity

thagdr fives They did notgrow up with encouragement to seize thefr yoals, let alone

wetre they rold that they are deserving of achieving them, It is instilled in them that
they ore second-class citizens,"
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Sulned fabi Masn, Vsychasacial Program Manager at Tomarrow's Youth
Chrganiization”

One of the US generals, head of Military Police, who served in Camp Ashraf during its
control by US Forces in [rag and who has joined in the effort in Washington DC to save

them from genocide writes of the women there,

“Hottam line: the women of the [ranfan Resistance have given up everything in life
to get their country back. One even told me that she was ‘denied the right to be horn
it her own country,' | had (o think about that one, and refer back to it often.
Especially when Lhear people state thal the MEK are blind followers of a Branch

Davidian-like cule"?
Vive la Différence!

Changes in centuries-long cultural attitudes, as well as resistance to deliberate
propaganda about women's inferiority in Muslim thinki ng does not simply reverse itself
overnight, or with a magic wand waved over the human psyche; deliberate policies and
actions take must take place in order to achieve such goals. This is exactly what has
happencd in Ashraf under the leadership of the various women of the MEK, but most
especially as articulatad by Maryam Rajavi. Unlike Muslim women scholars working in the
West, or more moderate Islamic countries, Rajavi has formed her thinkin gin the crucible of

daily action in shaping the work of the Resistance with res pect to gender attitudes. Women

"_|'|1:!|_‘.l_:_..'|".'.'“'wlllg'gg'g:;ptii:ﬁ_{:l_l'g|'.zl::u5flIE,":LI,:S!m;':_'l_—I,I!'!I-Fla.h“lﬁ.-_-:'llﬁﬂ]]'i'{; o address-gonder-

dividen/ T = spqflvi=tnsite=3atklea = iboiz&orr=okpar=1, accessed on August 23, 2002, This religious view

of women is i no way confined o Islam: see, for example, B. Mever, "Chrlsdanity in Africa; From Alrican

lnd ependent o Pentecostal-Charismatic Churches”, Annwal Review of Anthropology 33 {2004): 447-72.
Personal commumication from Gen. David Phillips, july 19, 2012,
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scholars in Islam are often caught between two worlds, and none can blame them if they
have taken a more neutral position in order to secure their own lives, safety, and academic
advancement, If they wrile about abuses in the interpretation of Quran with respect to
gender ideolugy, they are likely to be viewed as Western sellouts, and in extreme cases, find
themselves saddled with fatwas or up against coverl monetary influences in the form of
[ranian or wahhabi denations to Western academie institutions. Such money hasa
pernicious influence notonly In decisions about which women are even allowed into study
programs at the graduate level, Fundamentalist money also creates a chilling atmosphere
which determines the types of scholiarship that are considered scceptable for women who
do succeed in gaining the appropriate education in Quran and Islamic studies, and who
then galns employment in 2 reputahle university setting. While there are certainly
exceptions of brave women who defend both their faith and their gender in academic
settings, it has been much easier for women to fall back on the strategy of their Western
sisters in religious studies from recent times: engagement in narrow historical or
thealogical studies of the past which, while certainly exposing gender idealogy, do not
necessarily move into the arena of discussion of what such Insights might mean for
practical changes o one's societies of teday. On the other hand, women activists in Muslim
communities who seck to change gender discrimination are seldom accorded any place at

the academic table when such issues are discussed in scholarship on gender in Islam,

Rajavi, then, has found herselfin a special situation where she has held both an
activist role and a theoretical one, bringing the two arenas together tn create genuine soeial
change in gender attitudes among the men and women of the Iranian resistance. Because
she does not rely on academie discourse as a source of her authurity, nor does she skirt the

B0



practical issues of day-to-day change of attitudes, she presents a blend of lived theology
and religious discourse which is is valued precisely when it bridges the gap between theory

and practice:

Some of the practices of progressive re-formation have come in as a special target of
criticism by the Mullahs' regime, as they to attempt to label her work as leshian, anti-
heterosexual, and Communist or terrorist, For example, feedback sessions conducted
dmong women and men's groups separately by gender are considered to be a form of
communist or lesbian indoctrination which s surely "proof” that she is a mindless soclal
engineer whose Stalinism is a threat to both East and West® However, around the world
such institutionalized feedback discussion groups, even where separated based on gender,
race, social circumstance, or occupation, have proven to be the method of choice for
advancing psychological, emetienal, and practical social change, as well as the acquisition
of aceupational and social skills. Both women and men must be trained to reflect on their
own conditioned responses to gender attitudes — or to attitudes on race, appropriate

oecupational status, or poals and aspirations, all of which turn out to be "human” features

* Particular to the charges and worries of the Mullahs of lran is ihe separation of the sexes among the
Resistance: not only do thase fighting religiows tyranny have o time for typical male - female sexual role-
playing, they are also committed 1o placing oo children oranvone under the age of il at risk. [or this
reason, imen and women bve separately in dormitorics, and usually eat at separate tables, Those who were
miarrisd prior to joining the Resistance have divorced during this time when they fight for the freedom of
their country people. All this, of course, is a horror to the patriarchal leadership in Tehran: the idea that
met, by nature, should not have complete access (o sexual servicing by women is anathema! These same
Mullals who insist that women areend separate universities in modern Tean, amd that thuy walk in special
gutter lanes on the steeet in vrder w aveld giving offense o men who oecupy the sidewalks, now stand up
for the peiviloges of male - female congress and charge the MEK wilh lesbianism tor their rejecrion of
pender ideclogy and sex roles, But not Lo worry! The Mullahs have clearly not read all of Khomeini's work,
since be gives clear directions as wo how men may sexuaily assault ginl balsies as voung as 18 months,
without having to designate them as.one of their wives, even should thelr sex play devirginate the baby
Apparently, despite the teachings of the Quran, no man's sexual appetites should ever be placed under
Feslrannc,
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belonging to both sexes rather than genderized givens thar are set by biological sex 0
Naturally, participation in such groups is likely to seem forelgn at first and be experienced
as deeply uncomfortable by those who have never reflected systemically on how their
views of what is right and proper have been shaped by social context, This is true whether
we are speaking of male veterans returning from the S wars in Irag and Afghanistan, drug
addicts seeking a return to sobriety, or the new women and men arrivals across the border
from Iran into MEK scttlements in Iray, Such discomfort with the process of changing
attitudes is routinely cited by Iran and its-agents in the West as a sure sign of nefarious

brainwashing, leading to the label of personality cult or communist sect,

Such nonsense Is belied by the fact that nver the years, only 300 members of the
MEK have ever left the organization and sought reépatriation in Iran. The MEK has routinely
maintained that any member of its group is free to leave at any time; and has challenged
and invited international observers o verify this by visits to all MEK facilities. No place
within MEK seltlements has ever been considered out of bounds, nor has any group ever
restricted observers from sitting in and witnessing the activities taking place on a daily
basis. Surprise visits, observations, and extensive long-term residents have always been a
hallmirk of the ransparency and openness by which the MEK has tried to refute these
ridiculous charges. Yet, itis often the case thal this very openness is viewed as some kind
of trick, because, of course, some international bodies (like the International Committee of
the Red Cross) have deemed it toe dangerous to visit MEK installations, especially after the

second Gulf War commenced, Hence, only more hardy and concerned sroups have had the

" "Genderization” is the process by which a society assigns ane particular behavior ta cither gender based
on social ledlogy. For example, it is a genderized view (o assume that only men can be pilots, or only
women can be caregivers for young children. Gender i34 sovial construction; sex is a hiological given.
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courdge to send their abservers to Ashrafand elsewhers, causing those observers to then
be considered "partisan” and their testimony dismissed. However, no one could accuse the
United States Pentagon and its functionaries of partisan support of communist or terrorist
entifes, and such long-term observers have demonstrated again and again that no one in
Ashraf or elsewhere has ever been held against theiv will or subjected to the kind of
brainwashing that the Mullahs themselves practice as they attempt to break dissidents of
their views in their notorious prisons. Reports coming out of lran by former MEK members
have doubtless been coerced by threats to the family of the former member; similarly,
families that are sent by Iran to demand to see their relatives in Ashraf and who clalm they
were refused are usually under threat and orders by the lranian regime, sumetimes
benefiting financially from their willingness to participate in the Mullahs' attempts to

slander the group.

It should be noted that the processes of the MEK has been thoughtfully carrled out
with respect to- the social realities of vounger and newer members who were not part of the
original nucleus under Massoud Rajavi and who have joined the group subsequent to the
major executions of 1983 and lollowing, Social attitudes toward gender cannot be changed
simply by focusing on the victims of those views - that is, the women, as many studies in
global development have shown. Not only would such a program teach women to think
them of themselves as victims without moral, intellectual, and psychological agency, but
wilhout change on the part of those who benefit from the systematic gender discrimination
of the Mullahs’ regime - mainly the men - no change could ever serlously be expected to
take place, [ have written in another place that as remarkable as the women of the MEK
most certainly are, the men are equally deserving of praise and recognition for the mighty
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challenge which they undertook in re-forming their own consciousness of gender roles in

sociely, theology, and refationships. 1!

Those who are interested in sesing a global change in the role that religion plays [n
underwriting systematic gender discrimination and authorization of violence against
women often despair of how their programs and practices failed to achieve their goals,

This is because unless one takes up the formation and structural implications of
masculinity, instead of just studying versions of femininity, one is doomed to fail. '* What
good 15 (1 in global development programs to secure small monetary loans for women, if the
family practives of asymmetrical gender relations go unchanged, such that the male head of
the family simply appropriates that money for drinking, gambling, and his own pursuits?
How can human tratficking be changed by simply teaching women of situations of which
they ought to be suspicious, like grand offers to work as domestics in richer countries,
when fathers have been taught to view girls as financial burdens (usually because of
dowries or the perception that education of girls is wasted because they will eventually join
the family unit of their husbands) rather than integral [amily members who are as needful
of protection and support as the favored male offspring? If men do not change, the women

will be unable to improve their lives, no matter how many initiatives are aimed at achieving

that goal,

For this reason, the astonishing reversal of attitudes shown by the men of the MEK
is a beacon of hope to people around the world. In a single generation of concerted action,

these men have been able to change their relation to centuries' old traditions which had

S With Eyes of Flesh: The Bible, Gender and Human Rights (Shefficd Phoenix Press, UK, 2o08),
5, O White, "Men, Masculinities, and the Politica of Tes elopiment”, Gender & Development 52 (1947), pp-
14-32
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decreed that they are master and women are slaves. They too have studied the Quran and
seen its thoroughly radical view of human equality; they have, from their own experience
in the Resistanve, seen that when the male leaders were exterminated, their women
compatriots, likewise devastated by grief and loss, were fiercely determined to take up the
tarch and carry the movement forward. By adopting what Rajavi calls a position of
“positve discrimination”, which determined that women should be trained and moved
forward into all positions of leadership, the MEK went from belng a typical oppasition
group to a testament of the ability of both women and men to effect radical change in social
attitudes and concrele practices. It was neither easy nor quick, but the men of the
Resistance work side-by-side with their women colleagues, serving under their leadership

and authority, and show considerable satisfaction and delight in their ability to adjust to

and affirm these practices.

This is everywhere noticeable as the women and men of the Iranian Resistance
interact with Western observers, friends, and supporters, as well as non-Iranlan Muslim
groups. Whether they are discussing their surprising devotion to women's leadership, or
tatling about the history of the movement, they are justifiably proud of their self-discovery
of the power of new gender relations. When asked by one European woman
parliamentarian how thelr new attitudes came about, one male leader replied, "We had lost
everything (referring to the execution of the male leadership early in the 1980+): we were,
we thought, without resources, horrified and overwhelmed. We thought there was nothing
wee could do to rebutld our hopes and our movements. But then, when we looked around,

wie saw that the women were still there, It only made sense to utilize their talents and their
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dedication as we began to rebuild. And look at everything they have achieved!” 3 At the
grand assembly in Paris in 2009, the present writer was seated with women leaders of the
NCRI at dinner in a hotel, while just a small distance away, men of every nationality were
clustered around the bars television screen watching the World Cup soccer match of the
day. All the men - - except those from the Iranian Resistance. When asked, and even
encouraged to go and watch the match with the men enjoying a close soccer game, one of
the men from the Resistance frmly said, "Why would we do that, when the real action in
this room is here at the table with our women leaders? Once you know that all the
decisions that affect a whole people are being made by the wamen, why would you prefer
to watch men playing games?" At another evenl, one Western supporter, Elizabeth Sidney,
(Q.B.E., president of the International Federation of Women against Fundamentalism and for
Equality (WAFE) commented as she watched the men of the Resistance performing the
dinner service as waiters, "Look at that! These men are engineers, PhD's, polideians,
writers, prolessors, and lawyers, and yet they serve of the women = = unheard of even in
progressive countries of the West!™ Most endearingly, at a {formal dinner at her
headquarters in Auvers sur Oise on a very hol day in June, her women assistants had
carefully positioned u huge fan behind Rajavi when ltwas clear that she, like many other
women attendees, was experiencing that surge of heat particular to female biology, She
picked up her program and began to fan herself vigorously. At the same time, all of the men
of the Resistance seated at her table likewise retrieved thelr own programs and began to
fan themselves in solidarity with all the women elders. Somewhere, the Prophet

Mohammed must have been smiling, even as Khomeini spun in his grave!

B Comments made at tee Dignitaries Dinner, Conference on Internatonal Women's Day, Paris, March 20132,
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At another event on International Women's Day when Rajavi was addressing activist
woinen from around the world, one of the men raised his hand and began to speak of the
impact of this woman's leadership upon his own understanding of the teachings of the
Quran saying that she had changed him from a man who had & heart ol stone into a real
human being. As usual, she modestly deferred his praise to share it with all her sisters of
the MEK. While the women murmured amongst themselves, Mme. suggested that perhaps
itwas time for the men to hold feminist conferences for themselves to discuss some of
these issues, sparking much laughter and many nods of approval by both sexes. But it
ereated a poem, as this writer reflected on the profound healing that had taken place

between these women and men from an Iran bludgeoned by discrimination and division;
This is Waman’s special art-
to give to men a human heart,
“You must not wail!™ you hear her say:
“you must begin, this very day!”
And they did.
Rajovi s Special Comtribution to Quranic Theolagy and Islamic Studies

A5 previously noted, Maryam Rajavi is neither an academically nor traditionally
trained lslamic scholar or theologian {Ayatollah, Imam), vet she has attained a status as an
interpreter of Quran and student of Islam that few women of her time can match. This has
come about through her vwn close readings of the Quran, her active and well-trained mind,

and her context of interpreting from within a resistance movement that has endured much
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and achieved much - - "by the hand of Weman", as the Hebrew Bihle would say (Beok of
Judges, chapter 4). Faced with a national constitution which aims at the production of full-
scale gender apartheid, Rajavi has taken on the declarations of the so-called reformers of
her nation, as well as the most hardened and bigoted conservatives, She notes that, in fact,
the views of both camps are essentially the same if one peels away their deceptive
language, Rafsanjani, a former President of lran, hopefully painted as 4 moderate by seme
in the West, is only re-articulating what Khomeinl had written Into Tran's constitution when

he says,

“... Differences in height, fitness, voloe, growth, structure of muscles and physical
abilities between men and women indicate that men are stronger and more capable
in all these regards... The man’s brain is larger; men are more rational and logical
while most women are emotional and sentimental... These influence the allocation

af responsibilities, duties and rights” (Chapter 2, present wark)

Rajavi's leadership and experience in working with the women of the MEK puts total fie to
the official ideology of Islamic fundamentalists in Iran, No wonder their universe trembles
Lo its foundations when they consider what the women of the Resistance have done, and
their powerful example as it lmpacts the self-esteem of the women still held caplive in Iran.
Do NOT believe what you hear the Mullahs say about us,” opines one young lranian
waman on Fucebopk with reference to the contlnuous slanders of the MEK and the
populace’s supposed hatred of them, "We love the Resistance with our whole hearts! You
are our hope, Do pot believe their lies!" Rajavi is fond of citing Iran’s Supreme Leader

when he links the Cosmos to female agency, proclaiming "the heavens tremble when a
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woman decides for herself to get a divoree!” "Well, then," says Rajavi to eager audiences of
both sexes, “let them tremblel They should tremble! We will make them tremble.” That
her remarks are made with a combination of serenity and power, femininity and strength,
is all the more of a conundrum, for such personal gualities are thought to be gendered and
seldom found together in the same person, but the Resistance is a place where strong
women and gentle men have deliberately formed themselves as an act of witness agalnst
their enemies. No wonder some call her "Lady of the East™* one who is a Rose of Persiats,
and call out her leadership as a very special gift given to Muslim and all women. Unlike the
shining women heroes confined in the House of Women in the hallowed Persian epic, the

Shah Nameh, her glow is not hidden by a vell like a moon whose light shines from behind

the clouds.

In many respects, Rajavi's role as interpreter of a religious Lext and leader of a
reform movement, one who deals with both daily and broad social problems, places her in
a soctal context that has been seen in the lives of many early Christian Church Fathers, or
Rabbinic authorities of the Jewish Diaspora, That is, she is a “pastoral theologian” par
excellence; her interpretations are made out the daily interface between religious teachings
and real life. She does not dream of legislating a religious view of life for any of her people,
and urges the separation of religion and state in a future fran as the only way to honor the
Quran which requires than none should be compelled by religion. She engages all sorts of
matiers on the behalfl of those she leads, and so her advice is sometimes heard with an aurs

of cummand - - theugh nothing so coercive as “command” really lits her style of counsel.

12 Majal Abu-Takkor, of the OF)'

1 The red rose is an important symbal for martyrs of the Faith in Shia sl
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No one, in her estimation, is too young to learn the story of resistance, or teo old to learn
French, But, she does not have to hide the fact that she is indeed a woman leading, for she
inhabits her female sex proudly, seeing in it 2 source of strength, not a disability she can
never overcome, She seems like a loving mother of her people, teaching them for the first
time how to ride-a shiny new bicycle, not content in turning them loose on the streets with
trdining wheels as she returns to her other duties. Instead, she gently steadies the back of
the hicycle while she encourages with words, teaching the new riders skills of coping which
will never he forgotten when they are grown, When she is able to let go of the bicycle and
observes those around her pedaling away into the future, there is no trace of jealousy of
their potential {though so much of a normal life has been denied to her), and no ane

delights more in their progress and abilites.

Besides her flawless ability to carry out ber dutles as leader of agents of change as
well as comforter and teacher of her people, Rajavi uffers a key insight to those who study
Istamic fundamentalism, Many, if not most, of the progressive or feminist academic
specialists studying gender relations in Istam view gender asymmetry as an unfortunate
impaort from the patriarchal cultures whose tribal values were incorporated into the
Islamic faith when it was enculturated in the societies of the past. Thal is, for them,
misogyny is an ill-fated side effect and not a key, essential ingredient of any version of
Islam; one might easily detach it from the fundamental message of the Quran and the
Prophet’s actions, with no loss of theological message or clarity. This view is equivalent to
that of early Christian femninists, who once hoped that by detaching or “de-patriarchalizing”
the Christian Bible, they could retain the entire scope of its anthropology, ethical practice,
and theological truth. Jewish feminists have had an easier time of it, at least since the
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events of the [olecaust. For them, the misogyny of their text may be fully granted, its
application decried, with no loss of their Jewishness or the importance of their texts. Their
texts are owned not as primal authorities without error {except by Jewish deniers of the
Holacaust), but as the literary and cultural production of the |ewish people over lime. For
that reason, ethical problems found within the text may be openly acknowledged and

transcended by modern Jews.

Rajavi, however, tackles the issue of gender in fundamentallst Islam stralght out
both in 1ts earliest forms aad today. She does not see it as mainly as a natural byproduct of
the rejection of modernity In hopes of returning to an idealized, unproblematic past of
"pure [slam", or as a compromise in responding W the uncertainties of contested male and
femule gender roles in changing societies over time, although she certainty sees
fundamentalism as a countervention of the Prophet's message. In fact, such views are
casier for a member ol the Shia tradition to embrace, given the early historical split of the
religion on matters of interpretation and practice after Muhammed's death, Her
"hermenecutic of retrieval” (reading the Quran for its ignored egalitarian content on gender

and other matters) places sguarely with her academic sisters.

Itis in her examination of the theocratic rule in Iran at present time where her lived
experience has taken her further in understanding the role of gender politics in 3 Muslim
society ruled by fanatics. Today's version of Tslam in Iran relies on the suppression of
women and their talents for its stranglehoeld on peaple, For Rajavi, gender apartheid is not
just a key strategy for Khomeini-type fundamentalists; it is also an essential core of how

they view the world and the beart of their heresy. Itis an emblem of their pervasive

g1






bigotry! just as Woman is to be slave to Man, so those who are not members of their elite
clerics are to be enslaved by the Mullahs: This includes progressive Muslims, secular
Muslims, religious minorities within Iran, Christians, Jews, socialists, tribal entities, and
every other form of human who does not remake him or herself (n the image of their
idealogy. Further, man's sovereign position as he tries to replace God, also gives elite men
total control over and mastery of the natural world - - a horrifying prospect given what is
already happening worldwide to Nature [Gaia) held captive in the hands of male-
dominated government and corporations. Rajavi objects to all of these positions on the
theologicul grounds that it is a sin against the towhid (oneness) of Allah, since the Mullahs
are putting man in the place of God, and denying the equality of creation and agency that is
everywhere a consequence of the power and compassion of Allah as Creator. For her, this
basic understanding of the unity of all things within God is the foundation for her
dedication to demucratic ideals. To institute theocratic rule as a state form Is to dishonor
what God has created; her Muslim Ideals do net reguire her to legislate religion, only create
asystem where free choice may rule. and human agency Aourish, For her, neither gender
apartheld nor theocratic rule can be considered authentic versions of Islamic social or

theological ideals,

Rajavi is no narrow feminist or political theoretician who seeks to implément a
program whereby women replace men as the approved sex, hence leading to 4 new form of
secial oppression. Rather, she understands that engaging women and men in the
dismantling of gender apartheid is the only way to secure human dignity for those of both
sexes, as well as for countries and the whole planet Her conelusions about the way forward

tnday are Dwolold:



L. Women's engagement in heated political struggle aimed to remove the abstacles

against equality is an [ndispensable need.

2. The subject of this struggle in the present circumstances {s to confront the tide of

fundamentalism rising throughout the Middle East. (Page 9, present manuscript)

Far all of these reasons, the destruction of Ashraf, and Western appeasement of Iran
in the hope of deterring their nuclear ambitions [since mere peaceful use of nuclear power
has nothing to do with their aspirations), as well as any Western invasion of her country,
are not viable solutions. Rajavi has been speaking for over a decade of a “Third Way™
between war and appeasement: empower the lranian people, delist the Resistance, rescue
the MEK from extermination in Ashraf, Camp Liberty, and Iran, and let these long-suffering
groups perform their own lasting liberation from the fanaticism that rules in Tehran and

tries Lo spread its tentacles across the globe,

Read on, dear triend or welcome stranger, and discover what else she has to say,

because when she speaks, hearts all over the world turn and take hope.
Viva Azadial
Viva Ashraf!
Viva Rajavi!
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Mark 5:34: And he said to her, "Daughter, your faith has made you well; go in peace,
und be healed of your disease.”

Sume of you of a certain age may remember the phone company commercials, "Reach out
and touch someone”, encouraging people to make that phone call and connect, perhaps
with someone you hadn't seen in a while, perhaps someone you needed to forgive or ask
for foreiveness from for a long ago hurl or estrangement. Maybe to share a joy or a sortow.

The verse above from Marleis the concluding sentence of the passage aboul "the woman
with the issue of blood”. She isgiven no name; we only know that she had an issue, and that
was that she had suffered from constant bleeding lor 12 yvears.

By the priestly rule of her time, she would have been considered "unclean”, which would
have made her an outcast - from family, society, religious activities, even, perhaps, from
her home. During those long vears of isolation, she had exhausled her funds —and probahly
her hope - in seeking some [orm of medical cure for her affliction. She was pretty
esperale,

And then she heard about Jesus and his healing miracles and thought, "l would never dare
toask him Tor a cure, but if T could just get close enough to touch the hem of his robe,
perhaps | might receive just a little bit of his healing power.” She had faith that if she
reached out, there would be some kind of a positive response. 5o she took the initiative to
secrelly draw close in the throngs of people, and reached oul to touch his robe and was
imstantly healed.

But it didn't stop there. Jesus immediately twrmed and acknewledged her in view of the
crowd and his disciples, but not to humiliate her, or turn her away. He stopped everylhing
he was doing and focused on this woman in her brokenness, He was interested in
recognizing her - In showing the others that gryone could come seeking salvation and be
restared,

The Greek phrase "made you well” is better translated as "made you whole”. Her encounter
with Jesus did not just heal her; by that act he restored her Lo wholeness, (o her
relationships within society and her community, And he sent her forth with 3 blessing of
POACE,

sSometimes we think that our own issues make us unworthy to ask for help or healing -
they keep us lrom reaching oul. Or, on the other hund, we may not stop what we are doing

long enough to fellow Jesus’ example of offering a touch of tender grace Lo someone in
need.

No matter which end of the ling we'reon, we can pick up and touch siineone, Like the
wuoman, we should have enough faith to make the call; like Jesus, we should stop for a
moment and answer, Either way, a sense of peace can come ot of the conversation.

Holy One, grant me faith encugh to seek yaur presence when issues overwhelm me, and Lo

know that you will be there, Also, give me strength enough to foflow the example of Jesus and
reqach out foo world with many issues in o gtiempt to bring pegee ond heofing.



