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In the Name of God, the Most Merciful:

come. o UPK. ad & Schﬂlmmﬁauﬁm
My friends, Ib"ng—}ou-g-reamgs—fmm-hhﬂm,—bwhmg—pmpn ‘HIEEEU{TM

Mﬂ%&&n&uﬂﬂ—ﬂuﬂ-ﬁ ndamentalist states of the USA.,
ot

and-we wish you all a{blessed and holy Ramadan.

}h—hlamh-ﬂemrhﬁtmmmmmfwﬁfﬁ_ﬁﬁﬁ

&i@t against its population, especially- women-and-min

¢y forcontraol ol a disheartened and di

—1—5‘151-"'1"“5 ’{‘Mld'ﬂl-w.ad'ﬁ-ﬁ}_ﬂ:tﬂ

1 claim to speak for

all Islam, and presume to think that they have the right to say what is
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theological grounds. and to propose a logical response te-sueh-grandiose

elaims-by-the ruling theocracy. Since Iran has taken the position that it

is, uniquely, an Islamic state, it is only fair to evaluate their policies and

behavior from within an Islamic theological andesaeial framework. H?Hﬂ'_-r"ﬁ\-. S
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Let me demonstrate how the theocracy in Iran has strayed from the
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1. The Quran in Process: A view from linguistic analysis and

translation studies

=ik Islam cannot be fundamentalist iﬂ itis approach to religious
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truth because of l!‘lE very nature e transmission of the Qur’an |S S f&
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from a divine messenger, the angel Jibril ar-Gatried-to a human
. Qiu roan
—messenger, the prophet Muhammad (PUB). The name itself means

‘that which is called aloud®—that is, The Recitation, and it took place
over 13 yvears of conversation—sediscowese—hetween the angel and
the man. NoWodermorancient-transiation Tan "he' the Sacred Text;
it is OMEY-the vatid Sacred Text when itis recited-atoud-in-its-.
original language, the 7" century poetic dialect of the Prophet—

Wow, certmimly o know all fris! But have you thought of the
implications of a Sacred Text revealed through ongoing dialogue?
Can yvou imagine that each and every time Jibril spoke to the

Prophet, he did so at the same time, or pﬂcu, or in the same

circumstances? Assuredly nol, if the process covered a time span of
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13 years! Every time Muhammad heard the Word told to him, he
was born anew as a hearer: each time, he was in a different moment
retifiie, a different social cireumstance, and seeking to answer a

different need in the peopled

il's revelation.
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S0, how could there be only ONE proper way to interpret the
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Quran? To think so is to hold the Sacred Revelation frozen in space

and time, irrelevant outside of 7" century Arabia. EEE@EE
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many interpretations must be made, should be made, and are being

made by every hearer and reader. No one may foreclose on the new

meanings the Quran grows as it moves through time with its human
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2. The Theological Content of the Quran: Tawhid or the Oneness of

Crond
' ot just the dialogue process-of-the =
o When we.
: turn to B theology, we find again that the
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Mullahs have twisted the content of the Recitationgte-try—ta-balster

+heir vwn claims topewer. 1t needs to be understood byrthem that

any quality pertaining to God’s own self, as shown to the world, also
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has # human correspondence in the believer ¢f even the non-believer.
Simply put, we believe that if God is Merciful, then the humans who
love and follow that god must also be merciful; if God is just, then

humans should be just, and so0 on.
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have the right to make their own decisions, and determine what is

true and good-and-needful in their faith? What is called *tawhid’ in
God is named ‘democracy’ among humans. Every-person made in _
—must be honored for their ability to make choices.
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_own-meaning-for-thelr time and-plaee— To deny democracy to one's

people is to insult the tawhid of God, for the two are intertwined at




the most fundamental level of being. How else do we seeountfor

sueh-passages in the Quran as:
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“Let there be no compulsion in religion. Truth stands out clear
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Ul ac =, g e Wbt A a"U
demonstrate %ﬂrhr—mdhelpmﬁdrzt Wﬂﬁse&ib—lbm

differenth. — \-H\Q. Lﬂi}f'!ﬂp
3. The Social Content of Quran in Islam _J 3& |

Perhaps the clearest demonstration of the theological grror in

Islamic Fundamentalism as practiced by the Irani,nn/tﬁimemcy cOmes
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from their total dhi.ﬁregnrd and misreprasuntag'nﬁ.uf the content of the

Quran on social questions of behavior aﬁﬁrganizatimn. Compared to
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the other traditions of Judaism agd fl_’:hrintinnitjr. Islam is indeed a
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revolutionary religion with respect to its view of women and slaves. |
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believe you have heard something of this from your own Theologian,
Maraym Rajavi, 0 | need not add to what she hé%x@ﬂ rightly placed
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before you _i,n’l'eu:t ures, writings and speeches. T will mstead evaluate the
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Let-megivea Tlear déemonstrafion of the gap-between Queanic

W The Quran and ahadith are elear in

their denunciation of slavery, or what we might now refer to as Human

Trafficking, #ranian Muslims are justly proud of this, and speak of it
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Tier 3 Trafficking Cuunlﬁ%l_u‘wtst level of compliance on Human
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Trafficking treaties and enforcement. shared by only 11 other countries
: o Fl'l"-EL
wnrldwid-;:?’l Iran makes no attempt at-preventine-trafficking, does not
provide law enforcement to combat trafficking, and makes no
arrangements for the protection of victims of trafficking, Worst of all is
the fact that the ONLY thing Tehran does about human trafficking is to
publically punish the victims of-traffieking for immorality: beatings,
imprisonment, and execution of victims are common, but NO such
penalties are ever levied on the government officials who can be shown
to be involved with the trafficking trade. Hwe factor in the practiceof
approved “temporary marringe or sivheh-into-the harsh-and biased
MMMWEEM. double

standard of punishing the victim but not the perpetrator takes on an
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Conclusion: Iranian Fundamentalism is nof ‘seueFefammr—
We pronounce here, tedayasa part of the selemm célebration of—-
—Hamadan, that Iran is a *failed Islamic State’, judging them based on
their very own claims to be protectors of Islam..-thi&h#hﬁvﬁhm

they-arenad The Mullahs of Iran have knowingly perpetrated a hoax
on the entire world and the household of Islam by presenting patriarchy

and oppression as the essential teachings of the Muslim faith. Bymot
premoting gender mainstreaming and-greater knowledge of world

religions, the West has allowed the deception of this fundamentalist
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error-misiernding as lamtogo largely unchecked, in the sume way
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it refuses to examine the practices of Zionist and-Christian—
fundamentalism. Tehran issbleto claimthat any insistence on human
rights is u Western attempt to deny good Muslims the freedom to
practice their religion as they choose. The Mullocracy of Iran plays a jhmu_)c;l
game, undermining their opponents by claiming to be the protectors of

ATUE
lhe{mligiﬂn against the wicked, colonialist West.  Dismantle their key

clnin‘:?m religious purity, empower the diversity of opinion which exists
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within Islam worldwide, and dissent and regime change are only a
matter of time.

This challenge must be met from within the religion of Islam itself,
not from the outside. 1 have tried to supply basic theological reasons for

the rejection of the misogynist, fundamentalist Islam of Tehran. Now

ENldegncl
we must supply the-praetice to go with the theology: there is meme good
\n plocheg

and honest Islamic thenlug}ﬁn Ashraf City-+ham-tn=Felergn, and we must
let the world know it?‘Thmugh the work of the PMOI on the borders of
Iran, and the NCRI throughout the world, may the religious charlatans

in Tehran truly learn the meaning of the phrase, ‘zan-zalil't®
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